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author or the subject of the work, however, signifies, per- 
haps, but little ; the work is lost — _an epitome only survives 
— but even that abridgment throws no light upon the sub- 
ject, for no trace is to be found in the epitome of the pas- 
sage which John of Damascus purports to quote from it; 
and we are, therefore, correct in stating, that the curliest 
extant author in whose works the tradition is found is 
Damaseenus, in the middle of the eighth century. 

The passage occurs in the 2nd of the three homilies on 
" the Sleep of the Virgin," " Dormitio* Virginis," a term 
generally used by the Greeks as equivalent to the Latin 
" Assumptio," and affords a striking example of the man- 
ner in which Christian orators used to indulge in addresses 
and appeals, not only to the spirits of departed men. but even 
to things which never had life. Here the speaker, in his 
sermon, addresses the tomb of Mary, as if it had cars to 
hear, and an understanding to comprehend ; and then 
represents the tomb as having a tonuue to answer, and as 
calling forth from the preacher and his congregation an 
address of admiration and revere ice. Such apostrophes, 
we think, cannot be too steadily borne in mind, when 
arguments are sought to be drawn from similar salutations, 
by ancient Christian orators, to saints or angel<, or the 
Blessed Virgin herself. 

" Thon, O tomb, of all holy sepulchres most holy," says 
' John of Damascus, in this homily, " (for I will address thee 
as a living being), where is the much-desired and much- 
beloved body of the Mother of God ? 't The answer of 
the tomb begins thus, " Why seek ye her in a tomb, who 
has been taken up on high to the heavenly tabernacles ?'* 
Ib reply to this the preacher, first dclil>crating with his 
hearers what answer he should make, thus addresses the 
tomb.| " Thy grace, indeed, is never-failing and eternal, 
6c., &c." He then introduces the alleged passage—" Ye 
Me, beloved fathers and brethren, what answer the all- 
glorious tomb makes to us, and in proof that those things 
are so, in the Enthymiac history, the 3rd book and 40t.Ii 
«h., it is thus written word for word." " It has been above 
•aid that the holy Pulchcria built many churches to Christ 
at Constantinople, of these, however, there is one which 
was built in Blachenue, in the beginning of [the reign of J 
Marcion of divine memory. These, therefore — namely, 
Marcion and Pulchcria — when they had built a venerable 
temple to the greatly-to-be celebrated and most holy 
Mother of God and ever Virgin Mary, and had decked it 
with all ornaments, sought her most holy body, which had 
conceived God. And having sent lor Juvenal. § Archbishop 
of Jerusalem, and the Bishops of Palestine, who were living 
in the royal city on account of the Synod then held at 
Chalcedon,|| they say to them, ' We hear that there is at 
Jerusalem the first and famous Church of Mary Muthcr of 
God and ever Virgin, in the garden called Gethsemane, 
where her body, which bore the Life, was deposited in a 
coffin; we wish, therefore, her relics to be brought here 
for the protection of this royal city.' But Juvenal an- 
swered, ' In the holy and divinely-inspired Scripture, 
tadeed, nothing is recorded of the departure of the holy 
Mary, Mother of God ; but from an ancient and most true 
tradition, we have received that at the time of her glorious 
falling asleep, all the holy Apostles, who were going 
through the world for the salvation of the nations, 
in a moment of time, borne aloft, came together to 
Jerusalem, and when they were near her, they had a vision 
of angels, and divine melody of the highest powers was 
■eard; and thus with divine, and more than heavenly 
fdory, she delivered her holy soul into the hands of God, 
U an unspeakable manner. But that which hud conceived 
God, being borne with angelic and apostolic psalmody, 
with funeral rites, was deposited in a coffin in Gethse- 
mane. In this place the chorus and singing of the angels 
continued for three whole days. But, after three days, on 
the angelic music ceasing, since one of the Apostles had 
been absent, and came after the third day, and wished to 
«dorc the body that had conceived God, the Apostles who 
were present opened the coffin ; but the body, pure and 
every way to be praised, they could not at all "find. And 

* Grace Koi7<n<Ttc. 

t Jam vero, Soerorum omnium sepnlchrorum saeratissimnm, 
(tecum eniin ranquam uriim.-ituin esMis, miln sercno t-rir) 
Ubi saeratissimnm illuu atone aimibilissiinuoi corpus Dei irerieti'lci's ? 
(Sepnlchri responsio). Quid eatn in sepulchro quxritis, quas ad 

cssleslia titberiiacuU data est ? .-..'... 

" O/iid porro nos viciwjim ad gepiilciiruin dlceintis? Tim quidem 
Itratia perennis atqu* indericiens est," Ajc.— Opera. Damage Vol ii 
p. 878. farts ed., 1712. 

t P. 881. 

} \a Qiren, the editor of the works of John Damascenus, insinuates 
the possiiiilisy of ibis Juvenal (whose character tie makes no scruple 
to stigmatize) havliiK Invented tile whole story, in order, for his o<rn 
sinister purposes, to deceive Marcion an.l Pulcliena. jiut. he savs, as 
Juvenal forged certain writings for the purpose of securing to himself 
theprimacy of Jerusalem— acrime laid to tiie charge uf Juvenal by Pope 
I-cothe Great, in Ids letter to Maximum Bishop of Antioch.— " Caiteruin 
Marciai:um et Pulcheriam cerliores ('actus esse a Juieiu'lc Hicrosnly- 
raitano de Oeiparte Va-ginis Assumtione oeutiquam au>im inrici.-ri 
uti nee affirmare. hare perinrie coujkta esse ab eodem Juvenale, ac 
commentitia ilia scripts, qua ab eo producta fuisae ad obtinendnm 
raiatstina nr'neipatum, Leo Magnus qneritur in epistola ad Max- 
i?i™« ra *?"«•>«"">>•" Id. p. «:». Sec also, Leo's works, vol. i., p. 
iJp *!""• «*'*■■ where our readers will still Hud the charge referred 
to by Le Quien. 

««'/>!. f , lh j * tor> ' of Archbishop Juvenal, when attending the Council 
or ctialeedon, having told the Emperor this remarkaOle tradition bo 
i. », .i ?°, ""ne* 11 " strange that in the Acts of this Council there 
Z "?l It""*? '"" ?<! "' " nv ""i*™ 'o the supposed fact or alleged 
tradition though the transactions of that council, in many of its must 
inlnute details, are recorded, and though Its discussions brought the 
name and existence of the Virgin Mary continually, and wlm the 
most lively interest, before the minds of all who attended it ' 



I when they found only those things in which it had been 
•laid out and placed there, and were filled with an ineffable 
fragrancv, proceeding from those things, they shut the 
coffin. Being astonished at the miraculous mystery, they 
could form no other thought but that He who, in His own 
person, had vouchsafed to be clothed with flesh, and to be 
made man of the most holy Virgin, and to be born in the 
flesh— God the Word and Lord of Glory — and who, after 
birth, bad preserved her virginity immacnlate, had seen it 
good, after she had departed from among the living, to 
honour her uncontaminated and unpolluted body by a 

! translation before the common and universal resurrection." 
And is this, indeed, the evidence on which this great 

! fact is to be believed? A monk of Jerusalem, in the eighth 

i centnrv, cites a passage from a book which he calls the 

| Enthymiac history, whose author is unknown, and which 

i work now exists only in an epitome which is wholly silent 
on tho matter, which passage records that Juvenal (an 
Archbishop it would seem of somewhat doubtful fame) 
informed the Emperor that a tradition had reached him 
concerning a miraculous event nearly 400 years before, 
that the body of Mary was taken out of her coffin without 
the knowledge of the Ap >stles who had deposited it there ; 
whirh, reduced into jreneral terms, amounts to this, that a 
man who lived 700 years after an alleged miraculous 
event says, that the writer of a book (since lost) stated 
that another man, whose character is doubtful, told another 
man thai he had heard and believed that such a miracle 
did ti.ku place 400 years before ! Whilst the primitive and 
inspired account (recording most minutely the journeys and 

, proceedings of some of those very Apostles before and sub- 
sequent to the supposed event, and the letters of others), 
makes no mention at all of any transaction of the kind ; 
and of all the intermediate historians and writers of every 

j character, not one gives the slightest intimation that any 
rumour of it had ever reached them ! And is this, indeed, 
the kind of evidence on which one of the most solemn re- 
ligiuus festivals of the Church of Home, " the crown and 

' consummation of them all,"* is built? A says that B wrote 
that C told D that he C had heard and believed that a 

i miracle occurred at Jerusalem 400 years before ! ! 

AVIiat, we ask, would those eminent judges, Chief Jus- 
tice Monalian, or Chief Baron Pigot, think of such evi- 
dence in the Courts of Exchequer or Common Pleas ? or 
how would such eminent lawyers as Sergeant O'Brien, 

I Mr. Fitzgerald, or Mr. O'Hagan, like to argue upon such 
evidence in the Court of Queen's Bench ? and is it possible 
that any educated Roman Catholic can be satisfied with it, 

! in a matter of such infinitely greater importance than any 

\ question likely to arise in any of our courts of justice? 
Can, or will none of the eminent Soman Catholics we 

■ have ventured to name, or none other of our Roman 
1 Catholic friends and readers, have the manliness to go to 
' Dr. Cullen and place this paper in his hands, and adjure 
: him by that allegiance, that " intensity of devotion," which 
' he has so earnestly expressed towards the Blessed Virgin, 
! to come forward and publish whatever better evidence his 
j Church can adduce in support of this stupendous miracle ? 

This is no matter of mere political party, or polemical 

' strife, nor a point to stand on punctilios or etiquette. 

' Where souls are the stake, the game is a solemn one. 

The safety of immortal souls is in the balance ; and will 

Dr. Cullen refuse or withhold any evidence within his 

power? The question is, whether we shall open the eyes 

, of our Roman Catholic countrymen to things by which 

: their salvation may be perilled, or will Dr. Cullen open 

the eyes of Protestants on a matter on which their eternal 

' salvation may depend ? 

I If Dr. Cullen or any of his clergy attend to this 

■ appeal, anything he or they may think tit to write 
will, we can assure them, meet with our most re- 

; spectful attention ; but if Dr. Cullen shrinks from 
! this most sacred duty, we tell him plainly and solemnly, 
that his devotedncss to his Celestial Queen, and much 
boasted zeal for her honour, will henceforth be set down 
by thinking men as little more than a zeal which explodes in 
'■ high-sounding epithets, but really means nothing but this, 
i that, as far as he is concerned, all the world may believe or 
: not, just as it pleases them ; but as to giving a reason for 
the faith that he professes, he will not condescend to 
do so to any one, even to save him from the deadly 
i sin of heresy on the one hand, or the fatal abyss of infi- 
delity on the other. We will not, however, anticipate. 
We shall sec. 



TO COUUKSPONDKN'l'S. 
; HV thank " A Friend to tlu Logman" for his obliging letter and 
! useful information. 

; We hurt again to apologize to several of our friends for post- 
j porting tin r valued communication*. If our correspondents unuld 
, recollect the limited space of our columns, icken forirarding letters or 
ankles, it would prevent much embarrassment and disappointment. 
| He beg lo call the attention of our correspondents lo the utility 
! of adding their name and address lo their communications. 
I To diminish the chance of disappointment, all letters should be 
1 fartrarded to the office 'tg the first dag of the month. 
\ All letters lo be addressed to the Editor, it, Upper Sackvillc-st. 
j Contributors of £] per annum wilt be furnished Kith six copies, 
! any of which will be forwarded, as directed, to nominees of the 
' subscriber. Aug one receioing any number of the journal, which 
: has not been paid for or ordered by himself, will not be charged lor 
'■■ i t, and may assume that it has been paid f or by a subscriber. 

I * The Assumption of the VlrRln Mary is the greatest of all the 
festivals which too Churd. celebratea in her honour."— Alban Butler, 
vol. viii. p. 175. 
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Our Roman Catholic correspondents have latterly- 
applied themselves chiefly to ths question of the 
Catholic Church — of whom does it consist, and 
to whom does the name rightly belong? but, we 
think, they have not taken a sufficiently compre- 
hensive view* of the subject ; and we ask their 
candid consideration of the method we now pro- 
pose. 

The Church has been more universal in re- 
spect of time than of place. It, is the Church of 
all ages, still more than the Church of all nations. 
Those who would form any right idea of the Ca- 
tholic Church — what it is, and of whom it con- 
sists — must study it from its first beginning. 
None of our correspondents have yet thought of 
doing this ; here lies the source of their errors; 
and to correct this is our present objeet. 

The question our correspondents have raised 
is about Churches, rather than about individuals ; 
to this question, therefore, we confine ourselves 
for the present. 

What was the constitution of the Church as 
established by the Apostles ? What was neces- 
sary then to entitle a Church, in any particular 
place, to call itself a portion of the Church 
universal — to claim to itself the title of Catholic ? 
Those who have not considered this question, 
cannot be prepared to decide what is necessary 
now. Let us, therefore, take a survey of the 
Church as the Apostles left it. 

We read in Scripture of a Church at Jeru- 
salem, a Church at Antioch, a Church at Co- 
rinth, a Church at Ephesus, a Church at Philippi, 
the Church of the Stnyrneans, the Church of the 
Laodieeans, the Churches of Asia (Horn. xvi. 19), 
&c, etc. 

Will any one say of these (as some of our 
correspondents say now), " it is evident that one 
only can be Catholic, or universal; all others, 
however numerous, can have no claim to the 
title ?" Does not every one see that all of them 
together, made up one Catholic or universal 
Church ; and that each of them had, in this 
sense, as good a claim as any other to the title of 
Catholic ? 

In what did their unity consist ? 

All these Churches were bound to preserve, 
pure and unchanged, " the faith once delivered" 
to them. They were bound to preserve the 
ministry which the Apostles had established in 
them. And each Church was bound to preserve 
communion and Christian fellowship and love, 
on the terms settled by the Apostles, with all the 
others. As each Christian was bound to com- 
municate with the Church in that place in which 
he lived, so the Church, in each place, was 
bound to communicate with the Churches in all 
other places. Corinth could not intrude into 
Rome, to set up a second Church or society of 
Christians there; nor Rome ititoCorinth. Where- 
ever a Christian went, he found one Church in 
that place ; and he found himself a member of 
that Church. In this consisted the unity of one 
Catholic Church. Rut we nowhere find in 
Scripture that any one of these Churches was 
bound to be subject to any other of them. If 
there be such a place in Scripture, let our Roman 
•Catholic correspondents produce it. 

Christ prayed for the unity of his Church 
(John, ch. xvii., v. 21-23), and his Apostles com- 
manded it (Rom. xvi. 17), so it was worthy to be 
put in the Catholic creed, " I believe in the Holy 
Catholic Church." About holding that article 
of the creed, there is no difference between 
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Roman Catholics and us ; it is in our creed as 
well as in theirs : we believe it as well as they. 

Where, then, lies the difference between us ? 
Take up the creed of Pope Pius IV. and you will 
see. That creed contains a second article about 
the Catholic Church ; one which never was found 
in any ancient Catholic creed : " I acknowledge 
the Holy Catholic and Apostolic Roman Church 
as the mother and mistress of all Churches." 
And that creed goes on to say, '' this is the true 
Catholic faith, without which no one can be saved." 
To this we say — that that article is a plain, down- 
right falsehood ; and that it cannot be necessary 
to salvation to believe a lie. 

This is the question about which Roman 
Catholics and we do differ : " Is the Roman 
Church the mother and mistress of all other 
Churche3 ?" If this be the Catholic faith, then 
all Churches, that refuse to acknowledge her as 
mother and mistress have thereby ceased to be 
Catholic, and have forfeited all right to the name ; 
but if this be false, then no Church ceases to be 
Catholic by refusing to believe it. 

We trust we have stated this question fairly. 
We invite Roman Catholics to join with us now 
in producing and examining the proofs. 

Was the Roman Church the mother and mis- 
tress of all other Churches in the times of the 
Apostles ? Was the Roman Church the mother 
of the Church of Jerusalem, the Church of 
Antioch, and of many other Churches which 
flourished before there was a Roman Church at 
all? Is there any proof in Scripture that the 
Roman Church was their mistress in the days of 
the Apostles ? If there be, let it be now pro- 
duced, that we may discuss it. 

Did all other Churches acknowledge the Roman 
Church as their mother and mistress in the 
second, third, fourth, and fifth centuries ? If 
they did, let the proofs be produced ; if they did 
not, let it be acknowledged that this was then no 
part of the Catholic faith. 

If there be any instances in those centuries of 
other Churches submitting to Rome as their 
" mother and mistress," let Roman Catholics now 
at last produce those instances. We can find no 
such instances, and, therefore, cannot produce 
them. But we do find strong and plain instances 
to the contrary, and those we will produce. 

When first, after the Apostles' times, a great 
question arose in the Church (about the time of 
keeping Easter), the venerable Polycai p, Bishop 
of Smyrna, and disciple of St. John, went to con- 
fer about it with Anicetus, Bishop of Rome. 
The following account of what passed between 
them is given by Eftsebius, who took it from 
an epistle written by Irenseus, a disciple of 
Polycarp : — 

" And the blessed Polycarp laving come to Borne, in the 
the time of Anicetus ; and having some small difference 
between each other, about some other things, immediately 
they were reconciled, not disputing much with one 
another on this head (the dispute about Easter). 
For neither could Anicetus persuade Polycarp not to ob- 
serve those things which be had always observed along 
with John, the disciple of our Lord, and the other 
Apostles with whom he had lived ; neither did Polycarp 
persuade Anicetus to keep those things ; he saying that 
he ought to hold the custom of those who were elders 
before him. And these things being thus, they commu- 
nicated with each other, and in the church Anicetus 
yielded to Polycarp the office of celebrating the Eucha- 
rist, as it were out of reverence ; and they departed from 
each other in peace — those who observed, and those who 
did not, having the peace of the whole Church.'" 

* Kat roil paicapiov IloXvlcapirov (wtlnpnaavTOQ rj 
Pwpy nr« Ai'icijrov, icat iript aWutv rti'tuv pixpa 
axovriQ rpoc aX\j/Xouc, tv6vc etprivtuoav. nipt rovrov 
roi KtipaXawv pi) 0t\fpici}<raiTcc »pof iaurovq. ovrt 
yap o AviKnroc. tov X\o\unapirov irntrut iSuvaro pn 
rnpilv a Tt p.iT luavvov tov /ia0)jro5 tov Kvptov 
q/ioiv rai tu>v Xoijtwv A7rocoX<2v o7f avvittrpt^ev, an 
TtrnpntoTa. ovrt ptv o IloXi>icap7roc ro* Avunrov 
uritat rnptiv, \tyovra rijv nvvnOttav ruv xp» avrov 
UptafivTipdv o<pti\itv aartxttv. kui tovtuiv atruic 
txovruv fKotruvnoav taurolc, irai tv ry tKcXnoia 
rapix"p>ivu> 6 Avncijro£ rnv Evxaptitav rw IloXw- 



Does not this prove that there was then no 
such notion in the Catholic Church as that all 
other Churches must follow Rome, and be sub- 
ject to her ? If such a rule had then existed, 
would not Polycarp have set the example of 
obedience ? But he thought it his duty to say, 
that what he had learned from the Apostles was 
different from what was practised in the Church 
of Rome. But both parties continued Catholic 
by preserving communion with each other : they 
were still one Catholic Church. 

Roman Catholics will, 'perhaps, tell us, that 
the question was one of little consequence. Let 
them wait a little. 

What we have related above took place, pro- 
bably, soon after the year 100. For about 
seventy years from that time, both parties con- 
tinued to follow their own customs, without any 
dissension or division arising between them on 
that account ; and then Victor, Bishop of Rome, 
held a council about it at Rome ; and so did the 
French bishops, at Lyons ; and the Bishops of 
Palestine, and of Pontus, and of several other 
places : and all these separate councils decided 
that the custom which the Asiatic Churches had 
followed, from St. John and St. Polycarp, ought 
to be given up. On this, Polycrates, Bishop of 
Ephesus, and all the bishops of Asia, wrote to 
Victor, to say that they were only following the 
custom which St. John, and Polycarp, and others 
had established and handed down in Asia, and 
that they would not give it up. We tell the 
rest of the story in the words of Eusebius : — 

" Upon this, Victor, Bishop of Borne, attempted at 
once to cut off from the common unity, as heterodox, 
the dioceses of all Asia, together with the neighbouring 
Churches ; and he proscribed them by letters, pronounc- i 
ing all the brethren there wholly excommunicated. But 
these things did not please all the bishops ; they, there- 
fore, exhorted him, in turn, to study the things that 
concern peace and unity, and love towards his neigh- 
bour. Their words are in existence, very cuttingly re- 
proving Victor."* 

And then, as a specimen of those letters, Euse- 
bius gives the letter of Irenseus, which holds up 
the conduct of Anicetus to Polycarp, as we hare 
related above. 

Here it is clear, that even those Churches 
which preferred the custom of Rome to that of 
Asia, did not dream that it was necessary that 
Asia should follow Rome ; but did all unite in 
condemning the Bishop of Rome fox breaking off 
communion with the Churches of Asia ; and did 
never suppose that the Churches of Asia had 
ceased to be a part of the Catholic Church, 
merely because the Bishop of Rome had pre- 
sumed to pass his sentence of excommunication 
upon them. 

There is no greater name among the Fathers 
than St. Cyprian, and he shall be our next 
instanee. 

About the year 256, Novatian having estab- 
lished a new sect, and some who had been bap- 
tized in that sect having been converted to the 
Church, a question arose whether it were neces- 
sary or right to baptize such persons over again 
on their admission to the church. 

St. Cyprian thought all such persons must, in 
every case, be baptized over again. 

Stephen, the Pope or Bishop of Rome, was 
of an opposite opinion ; and his opinion is thus 



HapKIp KaT tVTpOTTnv SnXoVOTt, KOI piT ltpnvr,C Olr' 

aXXnXuv aitnXXaynoav, iraanc rijc ineXnataQ upqvriv 

txovruiv cat t>ov TripovvTiov, Kat tiov pn rnpovvrutv. 

Eusebius, Eeel. Hist., book v., c. 24. 

* urt 7-uiToic i ptv tiis 'Puipatwv Trpotewc Bi X rt»p, 
aBpouc. rnc Aaiag iraffqc apa raif ouopoic fxricXno-iatc 
7ac irapoiKtas avortpvuv wc irtpoloZouoas, rnc Koivijf 
tviuoiwc jrKparm. Kat cnXirtuti ye tiia ypapparuv, 
atoivbtvijTovi; aplpviravrac rouj tKi'tai avaKnpuTTiav 
aSiXifous. aXX' ov Tra\ot yi roic (iriaKOTTOis ravT rfpta- 
Kiro.^ avrtvapattXtvovrai onra avrip, ra rijc {(pqvi;; 
Kat rijc irpoc roue 7rXij<nov si/uutwc Kat ayajrnc Qpovttv. 
iptpovrat <Jt «tcii <ii tovtuv tpwvat, irXntrtKiurtpov *a- 
Oairroptvum tou Bivropoc. — Euseb., Eccl. Hist., book 
v., c. 24, p. 192. ' 



given by Cyprian, from Stephen's own letter :— 
" If, then, any shall come to you from any heresy 
whatsoever, let there be no innovations beyond 
what has been handed down, that hands be laid 
on such to repentance." * 

The force of this is thus explained by St. 
Cyprian — " He has forbidden one coming from 
any heresy whatever to be baptized in the- 
Church." 

Of this decision of Pope Stephen, Cyprian 
says, " He endeavours to uphold the cause of 
heretics against Christians, and against the 
Church of God." And St. Cyprian says far- 
ther, " If this be commanded in the Gospels, or 
in the Epistles, or Acts of the Apostles, then let 
this divine and holy tradition be observed." 
And, again, " But if in times past it was no- 
where at all commanded or written, that hands 
only should be laid on a heretic to repentance, 
and so communion be granted to him. . . . 
What obstinacy is that, or what presumption, to 
prefer human tradition to divine ordinances, and 
not to perceive that God is displeased and an- 
gered, as often as human tradition relaxes and 
sets aside the Divine command." In which it is 
clear that St. Cyprian had no notion that the 
Church of Africa must submit to the Church of 
Rome. St. Cyprian clearly thought, that in any 
such question we must go back to the written 
Scriptures for a decision, without paying any 
regard to the tradition of the Pope of Rome. 

That Stephen did, upon this, proceed to ex- 
communicate the Churches both of Asia and 
Africa, is plain, from a letter from St. Firmilian, 
a famous Bishop of Asia, to St. Cyprian ; which 
letter also makes it plain how little they cared 
for such excommunication. 

" What can be more lowly and meek than to hare dis- 
agreed with so many bishops throughout the whole world, 
breaking peace with them severally, in various modes of 
discord, now with the Eastern Churches, now with your- 
selves, who are in the south ? . . . This is to hare, 
kept tbe unity of the spirit in the bond of peace, to cut 
himself 'off from the unity of charity, and in all things to 
make himself an alien to the brethren, and with the fury of 
contumacious discord to rebel against the sacrament and 
the faith. . . . And yet Stephen is not ashamed to 
give support to such (heretics) against the Church, and 
for the upholding of heretics to divide the brotherhood ; 
nor, further, to call Cyprian false Christ, and false 
Apostle, and deceitful worker. He, conscious that 
all these marks are in himself, has been beforehand, and 
falsely objected to another what hd&self deserved !" 

It was thus that the Pope's excommunications* 
by which he made divisions in the Church, were 
then regarded by Catholics. And yet no one, 
either then or since, has ever ventured to deny 
that Cyprian and Firmilian were Catholics, or 
to say that the Churches of Africa and Asia, 
thus rejected out of the communion of Rome, 
were not still parts of the universal Church, and 
entitled to the name of Catholicf 

St. Augustine is our next instance. If Rome 
be the mother and mistress of all Churches, to- 
which all other Churches are bound to submit, 
then Rome has a right to revise and correct 
whatever decisions any other Church may make. 

This is the foundation of the right of appeals 
to Rome. 

About the year 416 Pope Zozimus claimed 
this right over the Churches of Africa; yet he 
durst not >bnture to put it on this ground. So 
he sent then* &> Canon of the General Council of 
Nice, giving him this power over all Churches. 

• Ep. 74. Ed. Oxford, 1844. 

+ It is hardly to our purpose to enter into tbe merits of that 
queBtiun ; but it may interest our readers to know that, in the 
next ages, St. Augustine clearly proved, that both Pope Stephen 
and St. Cyprian were wrong, in going into opposite extremes ; 
and that a middle conrse should be taken, admitting the bap- 
tism of those sects which baptized in the name of the Father 
aud the Son and the Holy Ghost, and rejecting the baptism of 
such as did not use that form. This course was approved, and 
adopted Ly the whole Church ever since. The Council of 
Trent pronounced an anathema on any one who should main- 
tain the doctrine of St. Cyprian. — Seas. vii. de Baptismo, Can. 
iy. Yet the Roman Catholic priests follow St. Cyprian's | 
tice now by rebaptizing Protestants. 
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The Churches of Africa replied that they would 
obey all the Canons of Nice ; but that there was 
not any such Canon among them as that which 
he sent ! The dispute waxed hot with his two 
successors, Boniface I. and Celestine ; Augustine 
and the African bishops sent to Constantinople 
and Alexandria for certified copies of the Canons 
of Nice, and from both places they got proof that 
there was no such Canon among the Canons of 
Nicej as that which the Pope said was among 
them. Accordingly, St. Augustine and two 
hundred and twenty bishops of Africa wrote to 
Pope Celestine that the Council of Nice had passed 
no such Canon as he said ; but " had clearly 
committed both the clergy of the lower order, 
and also the bishops themselves to their own 
metropolitans ; and had most prudently and 
justly provided that all affairs of whatever kind 
should be finally determined in their own lo- 
calities, in which they arose;" and they say, "is 
there any one who could suppose that our God 
would inspire justice in examination into any one 
person whatsoever (meaning the Pope especially), 
and yet refuse it to a multitude of prelates col- 
lected in council."* They, therefore, flatly re- 
fused to submit to the Pope's authority, or to let 
him alter their decisions. They did more — they 
passed a decree that any clergyman of Africa, 
who should presume to appeal from the judgment 
of the Church of Africa to any place beyond the 
seaf should not be allowed the communion of 
the Church within Africa. This decree was re- 
peated more than once : we find it in the African 
code ;J in a collection of African canons ;§ in the 
second Council of Milevis, in Africa ;|| and we 
find it also in the Canon law, Decret. Gratian. 
11, quest, iii., c. 34 ; and, again, 2, quest, vi., ch. 
35, in which last place Gratian adds a note of 
his own, " unless, perhaps, they should have ap- 
pealed to the Roman See ;"' but this exception 
was added by Gratian 700 years after the Canon 
was made ; and only seems to show his Notion, 
then, of what the Canon ought to have been, but, 
was not. 

If Home was " mother and mistress" then, 
this was a flagrant violation of her authority. 
Any Church that should pass such a Canon now, 
would immediately be condemned at Rome, as 
cut off from the Catholic Church. Well, then, 
was the Church of Africa cut off then ? It is a 
curious and an interesting question, which we 
must try to answer. We have an epistle of Pope 
Boniface II., said to have been written about the 
year 530, as follows: — 

" For Aurelius, formerly bishop of the aforesaid Church 
of Africa,^ with iris colleagues,** at the instigation of the 
devil, began, in the times of our predecessors, Boniface 
(I.) and Celestine, to set himself up against the Roman 
Church ; but Eulaliu3, now seeing himself cut off from 
the communion of the Roman Church by the sins of 
Aurelius, humbly recollected himself, and seeking the 
peace and communion of the Roman Church, by sub- 
scribing together with his colleagues, condemned by 
apostolic authority all writings which were made against 
the privileges of the Roman Church, under whatever 
pretence, "ft 



From this letter it would appear that Aurelius i Church, but to some Popish chapel. Now, if Papists be 
and Augustine, and the other African bishops, I ffi ° ath ° Ucs ' I am sure of two thtags-lst, &»t the 

... ,, s . , »<•_•»«_ nu„~.i, i.j i^. y..* a Church, in communion with the See of Rome, ii the 
with the whole African Church, had been cut off ; churcf of Christ, upon earth ; and, 2nd, that she is the 
from the Church of Rome, under Pope Celestine — ■ only true Church npou earth; or else the creed, which 
that is, about the year 420 ; and that the AM- describes the true Church of Christ to be one and Catholic, 
can Church had continued SO cut off untU the f { als £ v 8 "* wh ? cannot the reformed Churches pretend 
„„_ , -r> ■<• tt -o i to be Catholics, as well as thte Church of Rome ? 

year 530, when Boniface II. was Pope, and j The anslTer a plaill) becaase ^ m fa a mo _ m 
Lulalms Pnmate of Africa — that is, for one universality belonging to the Church of Christ—viz., 
hundred and ten years — and yet we never find j universality of time, and universality of place; and, there- 
thatanyone has ventured to say that St. Au- l fore > no ' Church can assume to herself the title of Catholie, 
..■',. ,. , ... /, , , . , ' unless she can show, that the faith she professes, is univer- 

gustine, and Aurelius, and the Afncan bishops, ^ ^ „ to time ' and placej which £ reform ' ed Charch 

during that time, were not Catholics ! can do. 

Bub Cardinal Baronius, and Cardinal Bellar- ' Here, then, let us consider whether (for example) the 
mine, and Archbishop Binius all say that this faith of the Church of England, as it differs from Popery, 

i 4.4. r i» t» T „ tt :„ r„ .J „_J «•_• . can " e called universal, either as to time or place. The 

letter of Pope Boniface II. is forged; and Binius ctmrch > s uri i Tersa iity, inspect of place, must, certainly, 
affirms that Augustine and the African Church | be understood in a limited sense, or it will follow that 
were never separated for a single day from the Christ never had a Catholic Church upon earth : because 
Church of Rome. Now, we are quite ready to ' there "ever yet was a time, wherein her communion was 
«j_-i it... tt.,.* i„44.„.. ~r x>„.,~ u^„;f„„^ tt i*i „ ; s0 universally received by the whole world, but that great 
admit that that letter of Pope Boniface II., like ( numbers of ^^ an / many h6athen n ' ationS) wei f ~ 

so many other letters ol the .Popes ot Home, was , f it. Yet, in Scripture language, she is styled the Chureh 
a forgery. But, what follows then ? No one says of all nations. Thus, St. Paul says : — " The truth of the 
that the letter of St. Augustine and the African Gospel, which is come unto you, as it is in all the world."— 

bishops to Pope Celestine was a forgery. Well, j S^iJS'JK ^ nd „ s ° he .,' p ^ e ? t0 the , Apos '? e ! *£j* 
,, K r - , , . . ?. J 'the psalmist — " yes, verily, their sound went into all the 

then, it appears contessed, that in those ages a i ea rth, and their words unto the ends of the world "—Rom. 
Church might resolve finally to settle all its own j x. 18. The Church of Christ is, therefore, called Catholic 
affairs within itself, and for that purpose might | or universal— 1st., because she has been at all times, since 
disown, resist, and defy the authority of the * e Apostles, the Church ofmany nations ; 2ndly, because 
Roman Church, without being thereby separated 
from the communion of the Catholic or universal 



» Labbe and Coss. vol. ii. p. 1670. Ed. Paris, 1073. 

+ N.B. — The Pope, with whom their dispute was, lay just 
across the sea from Africa. 

J Ad transmarina atitem qui putaverit appellandum, a 
nullo intra Africnm in coulinunionem suscipintiir. Codex 
canonum Afric. Can. 125, Labbe and Coss., vol. ii., p. 1,129. 
Ed., Paris, A.D. 1672. 

§ P. 1,667. Can. !)2. 

j, P. 1,842, Can. 22. 

•f This Aurelius was Bishop of Carthage and Primate of 
Africa, at the time wben the letter of tlie African bishops, 
above mentioned, was written to Pope Celestine. 

** St. Augustine was one of these colleagues, " iustigated by 
the devil." 

*+" Aurelius enim prrefatae Carthaginensis ecclesite olim epis* 
oopus, cam collegis suts (instigante diabolo) superbire tem- 
poribus praedecessorum nostrorum Bonifacii et Celestiui 
cdntn Rornanam ecclesiam ccepit ; sed videns se modo pec- 
oatis Atrelii Eulalius a Romanse ecclesiffi comnjunione segre> 
£atnm, homilians recognovit se. paceni et commanionem Ro- 
tttnse eoclesise petens, subscribendo una cum collegis snis, 
dAmnavit apostolica auctoritate ouanes scripturas quae adveraus 
Romans ecclesite privilegia facta) quoquo ingenio fnerunt." — 
Bon. Pap. II., Ep. I., L. and Coss., vol. iv., p. 1,681, Paris, 
18T2. 



Church. 

We commend these facts to the consideration 
of Roman Catholics. Let them discuss and set- 
tle with us, first, what was the constitution of 
the Catholic Church in early ages ; and then we 
will go on and discuss with them, which, the 
Roman Church, or the Church of England and 
Ireland, has violated that constitution in later 
times. 

Let them remember that the question turns 
upon this, whether the Roman Church be 
'' mother and mistress of all Churches." If that 
be true, their creed is right, and we must sub- 
mit; if that be false, we are not bound to believe 
a lie. 

We ask them to tell us " how old is that doc- 
trine ?" We find in the second General Council, 
which they themselves acknowledge to be a 
general council, that Jerusalem is the mother 
of all other Churches.* Will Roman Catho- 
lics now tell us where they find that the Roman 
Church is " the mother and mistress of all 
Churches?" Let them produce the oldest docu- 
ment in which they find that stated. Bring it 



she is the great body of Christians, from which all went 
forth ; and, 3rdly, because she either has been, or will be 
in every nation before the end of the world ; that so all 
nations may be blessed in the seed of Abraham, ac- 
cording to God's promise. — Gen. xxii. 17, 18. 

This is the true meaning of the Church's universality, 
in respect of place. But her universality in respect of time 
is without limitation — that is, it suffices not that she be 
the Church of many ages, but it imports that she is the 
Church of all ages, since the time of the Apostles, and 
derived originally from them, both as to her faith and 
communion. Whence it follows, that Catholics, truly so 
called, are the standing body of Christians, throughout all 
ages, from which all societies of heretics and schismatics 
have been cut off, as so many branches from the body of a 
tree, which continues standing and growing, whatever 
branches are lopped from it. 

Now, let us see whether the reformed Church of England 
can make good her universality, cither of time or place. 
Is she in the communion of that great body of Christians, 
from which all heretics and schismatics went forth, ever 
since the time of the Apostles ? Alas ! she herself broke 
off from it a little before the middle of the sixteenth cen- 
tury. Can she be styled the Church of all nations ? 

She who, three hundred years ago, was not the Church 
of any one nation in the world! Ha3 her faith, contained 
in the thirty-nine articles, been preached in France, Spain, 
Italy, Greece, &c, &c, or any other nation under the sun, 
but what belongs to the crown of Great Britain ? No man 
is so weak as to say it has. It is, then, a plain case she 
has no universality of place, even in the limited sense in 
which I have explained it. 

Again, as to what we call universality of time (which, 



forth. Why not ? Let all men behold the i as I have remarked, comprehends all ages, from the Apos- 
orif in of this doctrine, and see whether it can be \ tles down to us ). she may as well pretend to have received 
. ° i . .i • i . .i „ „^„„„„ j „„„#„/ i the svstem of her whole faith and religion, by a continued 

traced to anything but the forged decretal succe " sskm of from No;vh as " frora ( hs Apostles 

epistles of the Popes '. ■• - >> ■ i>-. - •< • 



If it cannot, will Roman Catholics then call 
on us to believe that to be a part of tiie Catho- 
lic faith, or necessary to salvation, which they 
cannot show to have any other origin than 
forgery and falsehood ? 



Cormjoitknte. 



ON THE CATHOLIC CHURCH. 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sir — Catholicity, which is the fourth mark of the true 
Church, insisted upon by St. Augustine, and is professed 
in the creed as an essential part of her character, belongs 
to the Church in communion with the Bishop of Rome, by 
so unquestionable a title that no heretics (as St. Augustine 
observes) ever had the confidence to dispute it with her in 
his time. Nor could any of the present reformed Churches 
ever get the possession of it, though some of them have 
endeavoured with their utmost power. For truth and good 
sense have always prevailed, in spite of all their efforts. 
Go to what country you please, where there is a mixture 
of Roman Catholics and Protestants, we are as well known 
by the name of Catholics as a spade is known by the name 
of spade. And if a stranger asks a Protestant where the 
Catholic Church is, he will never direct him to his own 

* " Ecclesiee Hierosulyrakanee, quee est aliarum omnium 
mater " Letter of the second General Counoil (.Constanti- 
nople) to the Bishop of Rome and the other bishops 
assembled there. — L. and Coss., vol. ii., p. 965. 



For how is it possible she could receive it from the Apos- 
tles, when Popery was in possession of the whole kingdom, 
for nine hundred years before the Reformation ? And the 
book of Homilies declares, that all Christendom was 
drowned in Popery during all that space of time. Where, 
then, was that faith of the reformed Church of England in 
all those ages ? By what external body, or society of men 
was it possessed ? Finally, where was her succession of 
Protestant bishops for so many hundred years before the 
Protestant religion had a being ? Was she a Christian 
Church, and yet in part of Christendom ? For I am sure 
in Christendom she could not be, because all Christendom, 
| was overrun with Popery, even our enemies being judges. 
The plain truth, then, of the matter is, that she had no 
being at all before the sixteenth century ; and she wants 
about one thousand five hundred years of universality of 
time. So that in effect Protestants may us well style them- 
selves antediluvians as call themselves Catholics. 

From what has been said it follows very plainly, 
that the Church in communion with the See of Rome is 
the Church of Christ, the only true Church. For the 
Catholic Church cannot hut he* the true Church ; and if 
she be the true Church, there can be no other true one. — 
See Ephes. iv. i, 5. 

" Thus one, thus pure, heboid Rer largely spread. 
Like the fair ocean, from her mother-bed ; 
From east to wesL, trluraphaatlr she rides, 
All shores are watered by her wealthy tides. 

" As undivided, so from errors free ; 
As one in faith, so one in sanctity; 
Thus, she, and none but she, the insulting- rafe 
Of heretics opposed, from age to age." 

St. Cyprian says, " there is one God, and one Christ, and 
one Church, and one chair, by our Lord's voice founded updn 



